

































stand	 the	 scenario	of	 ecclesiastical	 education	 in	 India,	 its	unique	 features	 and	 chal-
lenges.	Finally,	we	shall	discuss	the	present	context	of	doing	theology	in	India	and	the	
challenge	of	doing	theology	in	the	pluralistic	context	of	India.	Although	many	of	these	
would	 be	 applicable	 to	 all	 the	 Christian	 Churches,	 our	 specific	 consideration	 is	 the	
Catholic	Church	in	India.	
Church	in	India:	Historical	Origin	and	Present	Situation	






1		 See	 Dharmaram	 Pontifical	 Institute	 (ed.),	 His	 Vision	 of	 Theological	 Formation,	 in:	 Dharmaram	
Pontifical	 Institute	Annual.	 Jubilee	Souvenir	1957–1982	 (Dharmaram	Vidya	Kshetram),	Bangalore	
1982,	32–33.	
2		 Many	works	of	Fr	Bernard	of	St.	Thomas	and	Placid	J.	Podipara	give	a	systematic	presentation	of	
the	 history	 of	 St.	 Thomas	 Christians	 of	 India.	 Some	 other	 useful	 works:	 A.	Mathias	Mundadan,	
History	 of	 Christianity	 in	 India,	 Vol	 1:	 From	 the	 Beginning	 up	 to	 the	 Middle	 of	 the	 Sixteenth	
Century,	Bangalore	1984;	George	Nedungatt,	Quest	for	the	Historical	Thomas	Apostle	of	 India:	A	










was	 a	 revolt	 against	 the	 Portuguese	 bishop/missionaries,	 which	 culminated	 in	 the	
Coonan	Cross	Oath,	following	which	there	was	a	schism	in	the	Church.	Later,	a	group	
of	people	who	split	away	 from	the	Catholic	 communion	 re-united	with	 the	Catholic	
Church	and	they	were	recognised	as	another	Oriental	Catholic	Rite/Church,	namely,	
the	Syro-Malankara	Church	 (in	1930).	Thus,	 there	are	 two	Oriental/Eastern	Catholic	
Churches	in	India.	With	the	colonial	powers,	from	the	16th	century,	European	mission-
aries	 came	 to	 India,	 and	 they	established	many	missions	 in	different	parts	of	 India,	
thus	establishing	the	Latin	Rite	in	India.	Later,	the	establishment	of	Propaganda	Fide	
played	an	important	role	in	the	missionary	work	in	India.	Thus,	today	India	is	home	for	
three	 Catholic	 Rites/Individual	 Churches—Syro-Malabar,	 Latin	 and	 Syro-Malankara,	
spread	over	 174	Catholic	 dioceses/Archdioceses.	 The	 interrelationship	 among	 these	
Rites	 is	 sometimes	 tensed,	 though	 the	 situation	 seems	 to	 have	 improved	 in	 recent	
decades.		
In	spite	of	all	these,	Christians	remain	a	small	minority	in	India.	It	 is	the	third	largest	






etc.	Moreover,	even	 in	the	universal	Church,	 in	spite	of	being	a	minority,	the	 Indian	
Church	plays	an	 important	role	today,	since	priests,	 religious	and	other	missionaries	
from	India	work	in	a	number	of	countries.	For	example,	the	Indian	Assistance	of	the	
Society	of	 Jesus	 ranks	 first	 among	all	 Jesuit	 assistancies	worldwide.	There	are	more	
than	2500	Salesians	in	India.	Carmelites	of	Mary	Immaculate	(CMI),	founded	in	Kerala	
in	1831	by	three	Indian	priests,	(and	to	which	I	belong)	has	about	2000	priests.	Many	
other	 international	 congregations	have	provinces	 in	 India,	 and	 there	are	many	 con-
																																								 										
3	 Cosme	Jose	Costa,	Apostolic	Christianity	in	Goa	and	in	the	West	Coast,	Pilar	2009.	




According	 to	 the	 Census	 2011,	 https://www.census2011.co.in/religion.php	 (date	 accessed:	












Theological	 schools	 and	 centres	 play	 a	major	 role	 in	 the	 development	 of	 theology.	
Hence,	it	may	be	helpful	to	get	an	idea	of	the	number	of	theological	schools	in	India.	
However,	it	is	not	easy	to	get	an	idea	of	the	exact	number	of	institutions	or	students.	





tifical	 Institute	 (Alwaye,	 Kerala),	 Sacred	 Heart	 College	 Satya	 Nilayam	 (Tamil	 Nadu),	
Dharmaram	 Vidya	 Kshetram	 (Bangalore),	 St	 Peter’s	 Pontifical	 Institute	 (Bangalore),	
Jnana	Deepa	 Vidyapeeth	 (Pune),	 St	 Albert’s	 College	 (Ranchi)	 and	 Vidyajyoti	 College	
(Delhi).	Hundreds	of	 students	 are	 enrolled	 for	 ecclesiastical	 studies	 in	 these	 institu-
tions:	for	example,	Jnana	Deepa	Vidyapeeth	(Pune)	and	Dharmaram	Vidya	Kshetram	
(Bangalore)	 have	 about	 700	 students	 each;	 Pontifical	 Institute,	 Alwaye,	 Paurastya	
Vidya	Pitham,	Kottayam	and	St	Peter’s	Pontifical	Institute	(Bangalore)	have	more	than	
400	 students	 each.	 Number	 of	 students	 in	 other	 faculties	 could	 be	 around	 100	 or	
more.	Most	of	these	faculties/institutes	offer	courses	at	various	levels:	undergraduate	
(theology	 and	 philosophy),	 post-graduate	 (Systematic	 theology,	 Biblical	 theology,	
Moral	 theology,	 Missiology,	 Eastern	 theology,	 Spiritual	 theology,	 Formation	 and	
Counselling,	 Family	 Studies,	 Pastoral	 management,	 Canon	 Law,	 etc.),	 doctoral	 and	
post-doctoral	 (theology	and	philosophy).	Besides,	 there	are	many	 institutes/colleges	













universities	 or	 faculties	 recognised	by	 the	 Indian	 government.	 There	 are	 also	 a	 few	
Departments	 or	 Chairs	 of	 Christianity	 in	 some	of	 the	universities	 recognised	by	 the	
Indian	state.		
















logical,	 liturgical,	 catechetical,	 intercultural	 and	 dialogue	 centres	 have	 been	 estab-
lished	by	bishops’	conferences,	dioceses	and	religious	congregations.	Many	of	 them	
conduct	 regular	 training	 programmes	 and	 organise	 conferences	 and	 seminars	 for	




A	number	of	 journals	 in	 theology	are	published	 from	the	ecclesiastical	 faculties	and	
other	theological	centres	in	India.	Jeevadhara	Journal	of	Theology,7	Vidyajyoti	Journal	

















Indian	Catholic	Church	has	also	 contributed	 theologians	of	 international	 reputation.	
Raimundo	 Panikkar,	 Placid	 J.	 Podipara,	 Michael	 Amaladoss,	 Soares	 Prabhu,	 Felix	
Wilfred,	Mathias	Mundadan,	Joseph	Pathrapankal,	Kuncheria	Pathil	are	a	few	among	
such	 theologians	 in	 the	 last	 few	 decades.	 Besides,	 some	 of	 the	 theologians	 like	
Jacques	Dupius	and	L.	Legrand	had	the	major	part	of	their	academic	career	in	India.	








philosophy,	 South	 Indian	 philosophy,	 and	 so	 on.	 Besides,	 regional	 theologates	 and	

























between	parents	and	children,	 religious	practices,	etc.	These	differences	 in	 the	per-





had	 its	origin	 in	Asia,	and	 in	 India	Christianity	reached	 in	the	first	century	 itself,	 it	 is	
often	 presented	 as	 a	Western	 religion.	 That	 the	 religion	 of	 the	Western	 rulers	was	
Christianity	is	not	the	only	reason	for	this.	Colonial	period	was	also	the	period	of	vig-
orous	missionary	activity,	and	at	least	in	some	parts	of	the	country	the	growth	in	the	
number	 of	 Christians	was	 associated	with	 forceful	 conversions,	 or	 tactics	 to	 attract	
people	by	offering	 them	financial	and	other	benefits.	Moreover,	other	 religions	and	





religious	 colonization’	 and	 strengthened	 further	 the	 attempts	 at	 political	 liberation.	



















only	 through	 dialogue—dialogue	 with	 the	 cultures,	 religions	 and	 the	 poor.	 Indian	
Church	is	or	has	to	be	a	Church	in	dialogue.	
Dialogue	with	Cultures:	 	One	of	the	serious	issues	that	Christianity	 in	India	has	been	
facing	 is	 that	 of	 indigenization	 and	 inculturation.	 Though	 people	were	 open	 to	 the	
Christian	faith,	most	of	them	resisted	any	attempts	of	dilution	of	their	culture.	During	
the	colonial	period,	at	 least	 initially,	Christianity	was	 introduced	 in	 the	Western	cul-
tural	garb,	even	attempting	to	replace	the	indigenous	cultures.	As	already	mentioned,	













and	 indigenization.	 The	 teachings	 of	 the	 Second	 Vatican	 Council	 and	 those	 of	 the	
FABC	gave	momentum	to	this.	There	 is	a	strong	feeling	that	 if	the	Church	has	to	be	
relevant	 in	 India,	 it	has	to	enter	 into	a	more	profound	dialogue	with	the	 Indian	cul-
tures	and	integrate	these	cultures	into	its	life.	These	attempts	have	taken	place	espe-
cially	 in	 the	areas	of	 liturgy,	 theology	and	 spirituality.	Although	 such	attempts	have	






































































tionship	with	 both	 Buddha	 and	 Christ.”13	 Evidently,	 this	 is	 a	 question	 yet	 to	 be	 ex-







time.	Christians	may	discard	 it,	as	 saying	 that	 since	Hindus	are	polytheistic,	 it	 is	not	
difficult	 for	 them	to	worship	 Jesus	or	Mary	and	Krishna	or	Rama	at	 the	 same	 time.	
But,	 instead	of	discarding	this	as	too	simplistic,	 it	may	be	worth	considering	 it	more	
profoundly	 to	develop	new	avenues	 for	an	 interreligious	 theology	which	 is	basically	
Indian	and	Asian.	
Dialogue	with	 the	Poor:	 In	 India,	we	 find	 teeming	masses	of	 the	poor.	 Some	of	 the	






































the	 patriarchal	 system.	 It	 is	 an	 encouraging	 sign	 that	 a	 growing	 number	 of	women	
theologians	and	feminist	theologians	and	activists	are	contributing	towards	a	gender-
just	society	in	India.	Kochurani	Abraham,	Shalini	Mulackal,	Astrid	Lobo	Gajiwala,	Julie	






collaboration	and	cooperation.	But,	on	 the	other	hand,	 it	becomes	another	 tool	 for	






















tors	who	 rest	 there,	 a	 sacred	 space	with	which	 they	need	 to	 interact	 if	 they	are	 to	
maintain	their	identity	and	values”	(LS,	146).		
The	Pope	is	aware	of	the	problems	that	 indigenous	people	face	with	regard	to	their	
land,	 that	 is,	 in	 the	name	of	development,	 for	 agricultural	 and	mining	projects,	 the	
indigenous	people	are	forced	to	abandon	their	land.	It	has	to	be	remembered	that,	for	
indigenous	people,	“taking	away	land	means	not	only	that	their	livelihood	is	robbed,	
but	 they	 are	 totally	 uprooted	 from	 their	 culture.”17	 This	 is	 particularly	 true	 about	
countries	like	India.	For	example,	in	the	last	couple	of	decades,	several	bills	have	been	
passed	 by	 the	 governments	 (both	 state	 governments	 and	 the	 central	 government)	
which	allow	them	to	acquire	land	belonging	to	and	tribal	people.	
However,	 this	 process	 of	 dialogue—with	 the	 cultures,	 with	 the	 religions,	 with	 the	
poor—has	not	been	always	a	pleasant	task	for	the	Indian	Church.	Many	such	attempts	
had	to	face	scepticism	and	resistance	from	the	part	of	the	hierarchical	Church.	Many	



















as	well.	Developing	Eastern	 theology	 in	 the	 Indian	context	will	 enrich	 theology	as	a	
whole.	
4.	Challenge	of	Fundamentalism	and	Terrorism	
Especially	 in	 recent	decades,	 India	has	been	 facing	 the	challenge	of	 religious	 funda-
mentalism,	 and	 that	 too	 of	 the	 fundamentalist	 tendencies	 in	 the	majority	 religion,	
namely,	Hinduism.	Indian	Church	is	also	a	Church	that	is	facing	persecution.	Persecu-
















an	 theologians	 try	 to	engage	 in	dialogue	with	 the	public	 sphere	by	 joining	people’s	
struggle	for	justice,	freedom	and	equality.		
Sometimes,	this	also	brings	about	tensions	between	the	Church	and	the	government.	


































Rome	 or	 Germany	 or	 France	 or	 United	 States,	 or	 Latin	 America	 or	 Africa,	 those	
Churches	also	should	learn	from	the	Church	in	India.	Only	then	the	communion	and	
unity	of	the	Church	becomes	a	real	unity	and	a	real	communion.	This	message	of	plu-
ralism	and	dialogue	is	one	of	the	important	dimensions	that	Indian	theology	can	offer	
the	universal	Church.	
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